Namo Tassa Bhagavato Arahato Samma sambuddhassa.

RRUEY - RAFERA (=5B)

KA
Dependent Origination
(pallicca-samuppada)

Somaratne =it

1. Meaning of the word ¥ &
pablicca-samuppada :
“dependent co-arising”, “dependent origination” %%t

pablicca:

“having moved towards”; “having gone forward”; “depending upon”;
“dependently” #i[q] 5 {5E 3 &I~
samuppdada:

n” "

“co-arising” ; “coming into existence together”. f1&1M4

2. paticca-samuppanna dhamma # e &
the dependently arisen things 4&i#t 2 E=4)

phenomena or events that have arisen depending upon conditions {{X[R %% 4 #E 2 152
it describes an effect, not a cause 1= & T545 0 = A

the effect is then traced back to its conditions or possible causes 455 ¥ 7 6 H.[Rl4x 5 0]
Beli A

3. 4 characteristics of paticca-samuppada in 4 words : & #4F#

(1) tathata - objectivity ZEF4TEE: theory corresponds to reality: “those conditions
alone, neither more nor less, bring about this or that event”HiatHENIRE @ “FiE
BRI ASAD - SIS 7

(2) avitathata - necessity L #8£: “when the conditions come together, events and things

are produced”; “there is no failure even for a moment to produce the events which

arise when the conditions come together” “&[R&Hl& » EYETE 44" » SR
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&R » ZAELNEY ARG R - A FESRZENILR 7
(3) anainnata - invariability: it confirms the lack of exception, the existence of

reqularity (-FE51E  fEFEHBIELIIN R A AFHIBTAE ). “a certain set of conditions gives

rise to a certain effect, not to something completely different.” 4% Y[R %% @ 4= 4T
TERVES R - N g4 2N EREHYE P -
(4) idappaccayata - conditionality, “this-condition-ness” (J£&F/E) : “athing comes
into existence only if the necessary conditions are available” & T W ER%% » BEPEA"
G -

4. Characteristics given in the Visuddhimagga & 518 3 7) R 69 4F 4
nothing arises from nothing; nothing arises, occurs, or is produced accidentally N 4= E5IE{H
R

AR N

nothing is produced from a single cause; nothing arises from a single condition; always

many causes B[R ~ B4 AN NG E 2 H4E

nothing arises as a single conditioned factor; a result or effect is always many B[R~ GE4 1+
o slpg > NERLIREZ R

from many causes many results are produced. {£Z% [R5

5. Many Causes, Many Results # ) 2 %
From a plurality of conditions arise a plurality of conditioned factors.Z& (%% » 4EFE (@A

It is always the case that from a multiplicity of conditions arise a multiplicity of conditioned
factors.WNE L EHING » FLZLENH

Strictly speaking, dependent means co-dependent (dependence on many factors); Fi&ER

GRLEFRMEMRGEE (RINZEA)
arising means co-arising (arising together with many other factors). A= tE Zf5 4L (2%

{EPRFIE A )

7. Interdependency=Impermanence 9 &% £ =#"%

there is no independent status to anything; everything is interdependent

AEILEFE > — VIR RGEHY

nothing is permanent; that which arises must necessarily be subject to death and

destruction. ;@A — A2 EN - AL VNIAREIET ELIE N -

8. Arising and Ceasing 4 3
Whatever arises is arising in dependence on conditions; NG VMEMs&kimad
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whatever ceases is ceasing because of the cessation of those conditions which made it arise

FUA T2 P RS TR T R

9. The basic formula of the theory % e 69 A E X
imasmi® sati idal hoti — this (A) being present, that (B) comes to be; AWK H
imassa uppada idaB uppajjati — on this (A) arising, that (B) arises. 4= #{ 4=
imasmi® asati ida® na hoti — this (A) being absent, that (B) does not come to be; [t {57 4
imassa nirodha ida® nirujjhati — on this (A) ceasing, that (B) ceases. R

10. Relationship between the cause and the effect &) % 1%
imasmil sati idal hoti does not mean:
B (the result) comes from A (the cause) = from this, that comes to be
B (the result) is an evolved stage of A (the cause)
It means:
this being present, that comes to be
HEAREATIHE (FIRAEER)
(WHEERARBE LA - RRHRERE - R E A A HME
()2 RS2 MRy — (B3 e s b PR S -
mefs (EIRASER) « AEERT DAMER -

11.Cause and Condition @) $ %
In the early discourses, causes (hetu) and conditions (paccaya) are taken together. Oil-lamp
remains burning depending on the wick, oil, container, oxygen, temperature and so forth.
All these factors are essential for the oil lamp to remain in burning. They could be causes or
conditions. R HRALHL RBLER T S AF—HERY - G RARTYET ~ i - a8 - & RE
FEAREN - FrAEERRRHEMEERE SN - b{FE,I%BTLlEIjZf%

12. Rejected 2R
(1) the effect is in the cause in a latent form 5 DUV TE S AFE A
(2) the cause is in the effect in an actualized form K DAEE(ETE R E R
(3) the cause is imminent in the effect [R/ZEEE 7> 5

13. Buddhist View 1% 69 7 2¢
When the condition exists, there is the arising of the effect H%% » HiA S ([5]HF)
When the condition does not exist, the effect ceases to be }915%% » w28 £ ([E]HF)
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Nothing passes from the cause to the effect }& 45 {F-{a] B PG 1R =5
The cause does not pervade the effect [KA i@ Iz 5

The cause is neither a substantial entity, nor an active agent. RIFEHe @ J/NIEF e

The cause does not have its own-sway/own-power (vasavattita) to produce the effect.
RHEEEEERNIE

For example, in a cognitive process, all mental phenomena, such as attention and
perception, take place naturally according to the principles of psychological order
(citta-niyama), each stage in the continuum being conditioned by the immediately
preceding one, with no substance passing from one stage to another. Z2{Jl|3cER » FEZLAI
AR A OGS RN EEAIESE - G LRI E R - LHE AR
PRI TEEEM RGBT — P& ES - ﬁﬁﬁjrzx% E R PE e PR e R E P&k -

14. General Application of Dependent Co-arising 4 £ 6942 & @
Causal explanations are given for the arising of consciousness, the sequence of the
cognitive process, the operation of the moral order and so on.[R S fEER & & T 27 BH Oy
s Y AR D ~ RORIRE Fr DL TEEI A E I %
Dependent Co-arising has also been used to understand the gradual evolution of society,
and the origin of social disorder which stem ultimately from craving, as does individual
suffering. &&EEIEAT Y T+t S VSRS DL R U N 2 e N E B A [+ g L
FHIEENA -

15. Theory explains $t32 3% 5 72 LR ~~
the reality of “This I”; all forms of human experience. IRV EAH ; fEfEAY A\ FELK B
paRlicca-samuppanna-dhammad, causally conditioned phenomena or things; %4 7%
everything (sabba) and every individual thing in the universe and relations among them.
TRy — P ABE——TA R AR ~ Al 22 IR (%
the causal pattern in the physical phenomena both organic (seed) and inorganic (season);
natural occurrences like drought, earthquakes, plant life; reality of life (suffering and
cessation); life now; psychological processes; process and the content of thinking
(conceptions/ theories); human behavior (social/ political); means and goals of moral
behavior; attainment of freedom; events; the evolution and dissolution of the world
processes. 5 T HG (U171 ) BELAEHEG ( ﬁDé”’rm{i) VYRR RAYNIRIIRR § 525~ HIE
tEY SRl ,ME?EI’JEE% B Ay 5 LA - REES/ R IERE BN - NE

(& /BCET A TRIFEEIEE  FHEE » SMEAEE) R
RHVHEAE.. ZF o
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the present time which is presented with the word paccuppanna “arisen with a
background”. 24132 "paccuppanna"fEEHYER AT

the existence of universal harmonious pattern, a causal cosmic order (dhamma-dhatu). 5
B IR AIREHIFAE - RSRAVTH KFP(E5R)

the uniformity of the causal relations, the interconnection and interdependence of all
things and life on earth and in the outer world. [REE-EEFRAY—20ME - #EK B R AMETH5R
th— VY an iy O RETR LR AT

that this world and everything belonging to it have a structure, a method of functioning,
and that our planet earth is a delicately balanced system of interdependent parts, an
eco-system (dhammata esa) tHfi fe i —UNE#AVE H4hHE - fERIJT=0 > FFIRVIERE
M A AR — LB B P T ey — (E b B P AG & -

16. Purpose # € %69 B 69
It exposes the conditions that sustains the round of rebirths (saBlsdra) &5z 7E45 4= SL i
IR
To show what must be done to gain release from the round. ZE7~AZ R dim R Ay S5
Existence within saBsara is suffering and bondage g2l (Y (AT 12 i B o 4
Ending of suffering requires deliverance from the round 25 5t VA i i i 20l
To win deliverance from the round is a matter of unraveling the causal pattern that
underlies our bondage, a process that begins with understanding the causal pattern itself.
e e A 2 B B VR R A P MV R R B A AR ARG - thalEfe TR SR AR AR S
FRyEIRHY — (B FEFE
Dependent origination defines this causal pattern. %t A:REH T 8 {E R AU HE

17. Special Application 455 & @
A twelve-factored formula explains the causal structure of individual existence in its
saBsaric dimension. STV EZRE 1 o Bl P FEAE(EEGHY PR SR 45 -

Individual existence means the causally originated five aggregates of grasping. FH " 1#4F

{EfS | EFeRGAAY T HZE -

The twelve-factored formula explains the dependent arising of the five aggregates of
grasping. I " SZHYE UMRRE T AR HY TUHER

The five aggregates of grasping are not static entities. 7 EVZE R EEFHEHY B BE

They are constantly changing five aspects of individual existence, which always interact

with the external world. » 1 HUAR & 7 AE(E e A B BRSNS A B TR Ay RS LAY 20 i =)

What is dependently arisen is not definable either by way of existence (atthita) or by way
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of non-existence (natthita). There is only a continuum of arising and ceasing. %4~ —1J]

BAA RS E A BRI A — (A A AR R

18. anuloma and patiloma Ng i £ &
A sequence of 12 factors joined into a chain of 11 propositions + — % Fp¥l|45E &Rk 11 {#
Bl YRR
In two orders: HWFERX T
(1) by way of origination — anuloma — forward sequence &EFEHEHFEAVIE 2K+
(2) by way of cessation — paBliloma — reverse sequence F{RAEFE A 2] X 7

19. Mode of Presentation %88 % X
Sometimes the presentation proceeds from the first to the last G {¢SE—Y 2 HEE T

Sometimes it begins at the end and traces the chain of conditions back to the first GHH{¢

% — S G RE A ER B T 2255 — S
Other times, it picks up the chain somewhere in the middle and work either backwards or

forwards AHFEHHk—(ERL - ZAMRIE 2 o) G sR B

20. The Twelve-Factored Formula 4 = @ % & X
With ignorance (avijja) as condition are volitional constructions (saPkhara); %EIHETT
with volitional constructions as condition is consciousness (vififiaBa); %175 ik
with consciousness as condition is mentality-materiality (nama-ripa); %A 4t
with mentality-materiality as condition is the six-fold sense-base (saBayatana); %475 75
A
with the six-fold sense-base as condition is contact (phassa);4% 75 A F fi
with contact as condition is feeling (vedana); 4% &5 <
with feeling as condition is craving (taBha);%% < H &
with craving as condition is clinging (upadana); %% &5 H{
with clinging as condition is becoming (bhava);%HlEH
with becoming as condition is birth (jati);%x 5 H 4
with birth as condition are aging-and-death, grief, lamentation, pain, sorrow, and despair

(jara-maraBla-soka-parideva-dukkha-domanassa-updyasa).4% 45 ZEIE ~ Z4EEHE

21. the conditional structure of our situation now X 1#93% 8 69 &) & & 15

Why do we suffer misery and pain; old age and death

(soka-parideva-dukkha-domanass-upayasa; jara-marallla)? Because we are born and are
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subject to be born (jati) [ LAAESEE & ? Y T HIE ) KB EATE
Why are we born? Because we are in a process of becoming (bhava).fa] LLH A= 2 EHAFE A
"H ) HiERE
Why are we in becoming? Because of clinging or attachment (upadana). o] LLEH ? A
A THEL
Why do we cling to the objects of this world? Because of our craving, the thirst for
enjoyment (taBha).fa] LU EU R &L 2 (BN EE BB M -
Why do we have this craving? Because of feeling (vedanad) AL &E ? HINE <2 |
Why do we have this feeling? Because of contact (phassa).fa]LAG 2 ? FHINA " il |
Why do we have this contact? Because of the six sense faculties (saBldyatana). o] LA
&2 A TN
Why do we have the six sense-spheres? Because of the psycho-physical organism
(ndma-rapa). fAILLAENA ? YA T 44t
Why do we have this psycho-physical organism? Because of consciousness (vififigBa). {o] LA
B0 ? HNE Ti
Why do we have consciousness? Because of mental formations (saBkhara). {o]LIEk ? B
A M1
Why do we have mental formations? Because of ignorance (avijja). fif]LIE{T ? HINA
" A
22. Method of Explanation 2 5 X
Because of ignorance — lack of direct knowledge of the four noble truths — a person
engages in volitional actions — wholesome and unwholesome activities of body, speech,
and mind. These are the volitional formations. {5 A — &= IR PUEE SR A &2 — Fr DA
NFEESOE Y E -~ BT - BHEHE 17,
The volitional formations sustain consciousness from one life to the next and determines
where it re-arises; in this way volitional formations condition consciousness. " {7 |, 5}
TR A EMA o R E AR 0 T 1T BIHBtmGA TR -
Along with consciousness, beginning with the moment of conception, comes
name-and-form, the sentient organism with its physical form and its sensitive and
cognitive capacities. A J & » FHMGARLE: - BLAE - JREIA VR el Hge IR L
HAE TS -
The sentient organism is equipped with six sense bases, the five physical sense faculties
and the mind as organ of cognition. R4 AHERRACH A 7SR o BRI A AR ELREEEAE A
ER -
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The sense bases allow contact to occur between consciousness and its objects, and contact
conditions feeling. 7SIRAEE /NeREANIH A - HEMAEY -

Called into play by feeling, craving arises, and when craving intensifies it gives rise to
clinging, tight attachment to the objects of desire through sensuality and wrong views.
AZHHER BF AR SRS 2 AL TRRIHEERR B M B B AUIARER -
Impelled by one’s attachment, one again engages in volitional actions pregnant with a new
existence. FENEHEUAEES) - A1 @i (EAE T8 U I AR 2E LT -

At death this potential for new existence is actualized in a new life beginning with birth

and ending in aging-and-death. fz4% - HEHTFERYESAEEREH A ay - ait A MER
EAt

23. The 12 factors spread out over a span of three lives + = % ®i& =«
Ilgnorance and volitional formations pertain to the past #HH ~ {TE i E A
Birth and aging-and-death pertain to the future 4= ~ ZEILE A2 H
The intermediate factors — consciousness, name-and-form, six sense bases, contact, feeling,
craving, clinging, existence — to the present HfEAVEE ~ ZE ~ SSA g~ = - B -~ B~
SEEYANA ) e L

24. 12 factors are distributed into three rounds + = % &2 /2 & #‘-‘é 1.}
The round of defilements —ignorance, craving and clinging =%i8 — 4#£HH ~ ~ By
The round of action — volitional formations, kamma-existence £ — 17 ~ E
The round of results — all other factors — consciousness, name-and-form, six sense bases,
contact, feeling, (rebirth-existence), birth, aging-and-death &8 — EH T - 4 ~ 7S A
filg ~ 2~ A BRIEHELE -
In this way the round of rebirths revolves without discernible beginning. F5-4 7 i@l L 7R

P -

25. Two Roots = #
Ilgnorance — from past to present ;ﬂj;EDﬂ A |paz Y an
Craving — from present to future &% — {CIRIEE R 2K

Whenever there is ighorance, then craving and clinging invariably come along - 245 i

U > 2~ AU AW & 2 il

Whenever there is craving and clinging, then ignorance stand behind them HEHE% - HY »
SN B B HAR

Ignorance and craving of the past life give rise to a new life lived in a conscious body with
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its six sense bases M LATHYIEAT ~ &5 [ —HAdy - AEREEARIVERS
1:[:1 o

Then ignorance and craving again function as joint causes in the present life to bring about
renewed birth and suffering in the future life. A1 75 —HARYMERH ~ &8 ik AIREH
B - 5 [REARA R Y A2 -

26. Presence of the Five Aggregates of Grasping Z B4 69 38 4
The five aggregates of grasping are not separable from one another, although of course
they can be distinguished. FHEEEE EMAE&E T » EEZILAIE S A FEHY -
They all occur together B & [EIHFERFEERY
At every stage of the causal process, the five aggregates of grasping, or at least their main
constituents, are present. {FEEELMEIEHYRE—[EEET - HIR R E L HEE @ siE/ P E e
FHEE -

27. Why at each stage only one factor is mentioned as the condition? Why
only one factor is mentioned as what is conditioned?

BHEBE—EAHA—IBAEBER?IBHEBERA—LBAERBRIER?
Dependent arising means the arising of effects evenly in dependence on a conjunction of
conditions. &ELEFERAVAAE IR B IEAGHIN & -

Arising means arising together and equally, not piecemeal and successively. 4= E+F54H
KPR - AN EEEVEE KA A #E

If only one factor is mentioned as the condition for another, it is in order to single out the
chief condition among many conditions and relate it to the most important conditioned
factor among many other conditioned factors.

a0 o 2R T 2R T Gt ) PR WREE
HE T ) sy — SR -

28. Can ignorance exist in splendid isolation from the five aggregates of
grasping? #: 0 G & b 2 ALEE M 1B 1508 ?
For ignorance to exist, there must be an individual being = the five aggregates of grasping.
A —E B RENARE— "EES (=TLHER) " -
When ignorance functions as a condition, it is one condition among many other conditions
Ll =

= the five aggregates of grasping without counting ignorance. #5DAfHEHH B 4% HE T &
H e (R DL MY T H S ) R Y — 4% -
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If only ignorance is mentioned, this is in order to single out the chief condition among a
collection of conditions. 75 R ;e fietH - 15 & & T st é%k P28l T 2—4% -

29. Ignorance #: 68
Ignorance means the ignorance of the four truths: the fact of suffering, its cause, its
cessation, and the way leading to its cessation. fERHEIR% > FREI-RA1VUES S © HEEE S ~
e BREEE ~ EMEER © R PREE T o
It is not—knowmgness of things as they actually are. fEHH-ERNHIEYNEEANE (HIR 40
"AH) -

Ignorance of the four truths means that a person acts like a robot, not knowing what really
he is, and what his true freedom is. N AIEFIPUEEEFERE AMMIGEH=S N —F > FHIH
AT ? NEIE RV 2172 2

30. Ignorance is not the first cause P X2 F—F
Though ignorance is listed first, it is not the first cause. BEZRIEIHHEESE—(E » (HE A&
_A °
The first beginning of ignorance is not known such that we may say, before this there was
no ignorance, at this point there arose ignorance. fERHAVFIEANBIH] » 8 F 2t —(Ew)
gaskk o AT PASR ¢ AR AN AR - FEtb 2 (R A AR AR o
That ignorance itself is causally conditioned can be known (atha ca pana pafifiadyati

idappaccaya avijja). HEEHAR SRR - & A HIHY ©

31. Purpose of the causal process B iRt R & B 1269 B 69
Not to explain the absolute origin of the sallsaric process, nor to explain the ultimate end
to which it is destined. 2Ry 1 BRI VAR AHER - A E Ry 1 EERE VAR 4 as
% o
After enumerating the twelve-factored causal process, the Buddha says: Would you, monks,
knowing and seeing thus probe [run behind] prior end of things ... or pursue [run after] the
final end of things? HFEER—FIIE+ —SZHYIRIRIERE RS - shte i | IRPIER R Z
% BEPORBYIIIERAIBHIRS 7 ... B2 @B K EVIN 245 RIS ?

32. Not easily Perceived X & B &

“one who sees the dependent arising sees the Buddha’s teaching; one who sees the

Buddha’s teaching sees the dependent arising.” R4GHEFEHIR LA » RIAEREIRLZE o

“these human beings are delighting in attachment, delighted by attachment and excited by
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attachment. By these beings who are delighting in attachment ... this position, namely,

conditionality, dependent arising is not easily perceived” (MN | 167). 78 bR A4 B L&A

H o RHUSESE > IRHGE - BE UG o MGG A 2 TR H AT -

33. Know the phenomenon together with its Causes T %o % 2 £ ()
“When phenomena appear to an ardent and contemplating person, then all his doubts go
away when he knows a phenomenon together with its causes (sa-hetu-dhammat); when
he knows the ceasing of the conditions (paccaydnal khayaR)” (Vin | 2) ‘& F—EfEKE
EER SRR - WRM THIIEE ~ BOAZ SEERE A ROR, - Rt iR &
TR o

34. the middle doctrine i@
it avoids all both extremes: eternalism and annihilationism. #¥ g fitils « & HEBLET R

35. Self-Causation is Rejected 2% #) % & 1%
It rejects the self-causation (sayal-katal sukha-dukkhal?) which sees the identity between
the cause and effect for it professes that one who does actions experiences their results.
FIEGE B  EEMATREFEZ » N A ERFIR 2 EAEE S -
The self-causation theory is connected with sassatavada or eternalism for it sees a
self/soul in everything. %85 {EHY F5RELE HAARNE - [Ny Rt h—VIEE A B

36. External-Causation is Rejected & & & % 1%

It rejects external-causation (parall-katall sukha-dukkhal?)) which recognizes a difference
between cause and effect. i@ w4EMIE - ST H R RN EIR Z B2 EHY
B,

One does actions another experiences their results. Time, God, karma (action), or fate
causes it. Such belief is a form of determinism (niyati-vada). It is connected with
ucchedavada or annihilationism. —({f A\ &2 55— - EHFE ~ 1~ EfTedaE
SHEERS - SR Em - e R AR -

37. Half Idea (both Self and External) is also Rejected A% # % & 3t 1%

Buddhist causation theory also rejects theory that combines both the self and the external
causations (sayal@-katall ca paraP-katall ca sukha-dukkhal) and understands that half
caused by oneself, and the other half by another. B AVIRSEEmtr &€ Hig N ~ fid
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PRETE N R H A & A E R

38. No-Causation Theory is also Rejected % & #; ) 1
Buddhist theory also negates the theory that states, neither caused by oneself nor caused
by another (asayaP-karal apara@-karal), which is a form of accidentalism — “accident”
(ahetu-appaccaya-vada) where life is regarded as a product of the blind play of mechanical
nature. This is also called addhicca-samuppanna-vada which denies any form of causation.
S GRPSES &%\TE%E{’HFWVEE@EEDW RN - WA e
Ay —TEAE R - SN - Sl — VIR -
Buddhist causation theory denies the theories of everything exists — existence; everything
does not exist — non-existence; everything is one; everything is many; soul and body are
one (annihilationism); soul and body are two different things (eternalism); the cause
evolves into a fruit (tree is in the seed); the cause is seen as the fruit or fruit is an illusion
as in the case of tree is seen as a ghost at night. (VR imENEEER ~ JFF ~ —
G~ e Bt R) - B0 In(ER) o BAER P HEREN) - BIERER ~ 5
SE SRR A RS R SR SRRl ©

39. Existence and Non-Existence A ik A
“To him who perceives through proper insight the arising of the things of the world, the
belief in non-existence (annihilationism) does not occur; To him who perceives through
proper insight the ceasing of the things of the world, the belief in existence (eternalism/
immutability) does not arise.” —{[EgE LA TEMERY EREI tH RS AEEMI A > A CHRAFE
AU R ETR) - —(ERE AR RS M SRR A > At E AL
() -
In the Commentaries: dependent co-arising is also described under five functional laws:
season law (utu-niyama) — physical laws; seed law (bija-niyama) — biological laws; mind
law (citta-niyama) — psychological laws; action law (kamma-niyama) — moral laws;
phenomenal law (dhamma-niydma) — phenomenal laws.
sEREE TR ¢ AE NI EE AR AR SARRGHEE + ZENAR—WEER: S T
BRI —AERN S s ER — DEDERI] A7 R AR — AR BRBUAR —F550AR] -

© ®
FAMKSEINE » & AR —1
REAFE > FARHE
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